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IHouunaemuvca Pizdesruil IIicm:
K NPasuAbHO nocmysamu?

Big 28 nucrtonaaa ao 6 civHAa
BKJIIOYHO TpMBaTMMe Pi3aBaHWMIA
nict a6o MununiBka. B uel yac
3rigHo Tpaaumuin MNpaBocnaBHOI
LlepkBM Ta LEpPKOBHOro YcraBy
XPUCTUSIHN O6MeXKytoTh cebe B
ki, a TakoXX HamararlTbCs
YHUKATU B CBOEMY XWUTTi TOro,
o Bigaanse noavHy Bia bora,
Ans Toro, wob AyXoBHO
npuroTyBaTmUca A0 3yCTpiui
BeNMKOro ceata Pisasa XpucToBoro.

MpoTAroM NOCTy XPUCTUSHW HE MOBUHHI BXMBATU B KXY NMPOAYKTH
TBAPWHHOIO MOXOAXKEHHS - M'ICO, MOJIOKO, ANUA Ta BUpobu, wWwo ix
MicTaTb. Pi3agBAHMI NicT BiAHOCUTLCSA A0 HE CYBOPUX MOCTIB, @ TOMY 3a
LLepKOBHMM YCTaBOM Nig 4ac HbOro Moxe BxmBaTucs pmba Ta onisa. Ha
yac nocTy Ti, XTo nepebysatoTb y Wt06i, NOBUHHI yTpuMaTHcs Big
crareBuX BifHOCHH.

€ psa obcTtaBuH, SKi 4O3BONSAIOTL JIIOAMHI NocnabnosaTth CBil MicT -
xBopob6a, Baxkka isnyHa npaus, NOXunni Bik, nepebyBaHHA B A0pO3i. B
Taknx BMNagKax CyBOPICTb NOCTYy Moxe 6yTu nocnabneHa - Hanpuknag
MOXE BXWMBATUCS MOJIOKO - asne ANns uboro Heob6xigHO 3BEpHYTMCA 3a
6narocnoBeHHsIM A0 CBALLEHMKA, PA30M 3 IKUM BU3HAYUTU Mipy
nocnabneHHsa nocTty. TakoX Bif MOCTY 3Bi/IbHAOTLCSA BariTHI XiHKK, Mani
AiTW Ta Ti, XTO 3 BAroMnx NpuYnH He MaE MOXJIMBOCTI cam obupaTtu, Unm
MOMYy XapuyBaTucs - Hanpuknag ocobu, ki nepebyBatoTb Y BiapSAXeEHHi.

MpoTAroM NOCTY MOXHa BXWBATU
NPOAYKTU POC/IMHHOIO
NOXOMKEHHSA - KapTONJIto Ta
BUpO6MK 3 Hei, pi3HOro poay cynm
Ta Kalli, KOHCEPBOBAHI Ta KBaLUEHi
oBoui (Nomigopu, oripku, Kanycry,
TOLWO0), KOHCEPBOBaHi canatu. He
6axaHo BXMBaTW MalioHe3, A0
CKNagy sIKoro BXoAsTb AlWUs, ane
MO>XHa BXMWBaTWU Pi3Hi BUAN




Xap4yoBOro MaprapuHy (6e3
OOMILLOK MOJIOKOMNPOAYKTIB).
3aranoM nicHa iXa NoBMHHa
6yTn NpocTolo Ta HeAOPOroK
(Hanpuknag, B Hawunx ymoBax
BaXXKO Ha3BaTW NiCHUMMU
NpPoOAYKTaMu aHaHacu 4u
omapiB), a ii BXXMBaHHSA
noMipHum (60 06'icTnca MOXHa i
neyeHol KapTonmeto).

SKLWOo Bac NpOTAroM NOCTY 3anpoCUaN Ha BiA3HAYEHHS AHSA HapOAXEHHS
abo iHWe CcBATKYBaHHS, NOB’'si3aHe 3i CBATKOBMM CTOJIOM, | BU HE MOXeTe
BiAMOBUTUCSA - MO MOXJIMBOCTI nornepeabTe rocrogapis rnpo Te, WO BU
AOTPUMYETECS NOCTY. SAKLO LUbOro HE MOXHa 3pobuTn - HamaramTecs icTu
TiNIbKKW Ti CTpaBun, AKi AO3BOSIEHI B NICT, @ AKLIO TaKNX HEMAE - TO 30BCiM
HebaraTo Tux, AKi CTOATb NOpyY 3 BaMu. lMia yac CBATKOBOI Tpanesu He
noTpibHo 6e3 NpoxaHHSA iHWKMX caMMM pO3MoBigaTK Npo Te, WO BU
nocTuTe, NpueBepTaTh yBary 40 Luboro, abo AopikaTu iHWWM 3a
HeAOTPUMaHHS

LepKOBHMX yCTaBiB. o

. , Y nicT ronoBHe
B nicT TakoXx He norpibHo

B)XMBAaTH aJIKOroJsibHi

Hanoi, 0co6MBO MilHi - He ICTH
ropisniky, KOHbSK, TOLLO.

Nvuwe y cyboTy Ta OAUH OAHOrO
HeJaino, a TakoX Ha cBaTa

[03BOJISIETLCS BUMUTHU N irsseocy Htecoued | seie ywpahon
TPOXW BUHa.

JoTpuMyoumnchb NocTy, NOTpibHO Nnam’aTtath, Wo BiH BiAPI3HAETLCA BiA,
3BMYAMHOrO rosioAyBaHHA CBOEID AYXOBHOK CKIaZAo0BOK. A TOMY TORN, XTO
NOCTUTb, NOBUHEH GisibLLIe yBarvi NPUARINISITU CBOEMY AYXOBHOMY >XUTTIO:
MONUTUCS B XpaMi i BgoMa, umntatn Cearte MNMUCbMO Ta XPUCTUAHCbLKY
penirinHy nitepaTypy, o6Me)e Tn Bce Te, O BiABOJIIKA€E Bif CriJIKkyBaHHS
3 borom - nepernag
Tenenporpam, CnyxaHHs
paaio, BiaBioyBaHHS
pO3BaxasnbHUX 3aX0A4iB.
SAKLWo xTocb nepebyBac y
cBapui Yn TpUMae Ha
KOroCb rHiB - Heob6XxigHO
NMPUMMUPHUTUCS 3 LIEIO
ocoboto, 60 rpixu
ropAocTi, rHiBY, ocyay,




HeHaBMWCTi, 31061 No36aBAsATb TOrO, XTO
MOCTUTb, BCiX NAOAIB MOro npadi.

AKLWO € MOXIUBICTb, TO 6axaHo 6yno 6
NpoTSAroM NOCTY WoAHSA 6yBaru y xpami, xo4a 6
Ha KOPOTKWM Yac - Ans Toro, wob noMonnTucs i
nonpocuTn y bora 4oNoMorn y npoxoaxXeHHi
LbOro AyXOBHOrO i TiIECHOro NOABUrY.
HeobxiaHO TakoX WoHeaini 6yTn 3paHKy Ha
boxkecTBeHHIN NiTyprii, @ N0 MOXIMBOCTI
BiABIAYBaATH i iHWI BorocnyxiHHSA, po3knag ssKmnx
BW MOXeTe A0BifaTnuca B caMoOMy XpaMi.
MpaBocnaBHOMY XpPUCTUAHWHY NPOTSrOM NOCTY
TakoXX 060B’I3KOBO NMOTPI6GHO NPUIAHATH
TaiHcTBa Cnosigi i NMpu4acrs.

Baxkato BciM gonomorn boxoi y nocTyBaHHi!

Oxepeno: Ctonn4yHa oH-nanH raseta "KNAHWU”

Becida Ha memy KypiHHa

3 Enuckonom Xpuzocmomom
3t Ceamoi I'opu A¢pon

0. Naspwmin: Bnaguko, wo Bu MoxeTe ckasaTtu Npo naniHHSA
unmrapok?

€nuckon Xpu3oCcToM: HacKiflbK1 NOMipHe BXUBAHHSA afKoroso
AONyCTMMe, HacCTiNbkn abcypaHe | HenpunycTuMme naniHHsA. BoHo
He NPUHOCUTb NOANHI HIAKOI KOPUCTI, €
NPUYMHOIO 3aXBOpPIOBaHb i ocnabneHHs
opraHismy. CTpawHe Te, WO naniHHS €
Bi4rOMIiH MOraHCbKMx obpsaaiB i
NpUBOAUTL A0 ONYCTOLIEHHS AyLi
XPUCTUSHUHA.

ManiHHg - nosBMNoca Habarato
ni3Hiwe, HiXX NMMAUTBO, TOMY Hi B
CedATOMY lNCbMI, Hi y TBOpax oTuiB
LlepkBn nepwmnx cTopiy Mn He
3HaMAEeMO KOHKPETHOro onucy abo




3abopoHun naniHHg. MpoTe ue HUKOUM
ABULLE He 0BMUHYB CBOED YBarow CBSTOI'OPELID

cB. Hukoaum (XVIII B), aBTOp .
KHUrn “Hesuaumas 6paHb” i

cnispegakTop “Jobporonobis”. Y HEBI/IJ]I/IMA
CBOII 36ipui NnoBYaHb Npo N'ATb

MoYyTTiB NHOANHU 3@ HA3BOIK BOPOTBBA
"EHXupiaioH” BiH po3rnsnae
npobnemy naniHHS i NpUBOAUTDL
iCTOpit0 NosABM TIOTIOHY. Y €Bpony 3
MiBHiYHOI AMepuKK 1oro nNpmei3 nocon MopTtyranii i Bpyums
KaTepuHi, koponesi ®paHLuii, TOMy TIOTIOH CTaB BigOMUN K
"koposniscbka pocsimHa”. CB. HUKOANM MOSCHIOE, WO NaniHHA
OrngHe XpUCTUAHCbKUM YeCHOTaM i MopasibHMM NMpUHUKMNaM
XPUCTUSIHKHA. Hi B AKOMY pasi He roanTbCs Kyputn ocobam
OYXOBHUM, TOMY LLO Lie NPUHUXYE i HaBiTb 3aHanallac rigHicTb
CBSILLEHCTBA, He rOBOPSAYM BXe MNpo WKoAy Ans 340poB'a. CBATUM
NiACyMOBYE: “SK XpuctusiHuH, é6yayum cocynom Lyxa CBsToro,

MOXKe CTaTu XUTJIOM ANsIBOJIbCbKOI HeuncTtotn? “(lak. 1, 21; Anok.
5, 8).

3

O. FaBpwmin: Yu 3ragyerbcsa npo naniHHA B LlepkoBHOMY
MepenaHHi?

€nuckon XpusoctoM: Masno. Xo4ya rnpo Le roBopsTb BCi CydacHi
cTtapui AdoHy i BuaaTHi AyxoBHi ocobu peubkoi LlepkBu. B oamH
rosloCc BOHM 3ab0OpOoHSA0Tb NaniHHA. deaki AQOoHCbKI cTapui
HaCTi/IbKWU paguKasnbHi, WO TUX NpoYaH, AKi NanaTb, HaBiTb He
NpPUMMaloTb Ha CMNOBiAb, BBaXatuu, WO AKLWO AAMHa He B 3MO3i
NOKMHYTWU NANNTK, TO SIK BOHa 3MOXe ouncTuTK cebe Big iHWMX
FPIXOBHUX CXUSIbBHOCTEN? 3raayoTb TaKOX NP0 HENPUMYCTUMICTb
naniHHg ceaTi Pycbkoi LlepkBu, y T.4. npn. CunyaH AQOHCbKUIA i
npn. AMBpOCin ONTUHCBKUA.

CB. Hukoaum y Buwe3ragaHoMy TBOpi nNuwe, Wwo B noro 4acu (BiH
XuB B Apyrin nonosuHi XVIII - i Ha novatky XIX ctopiuusg) y Pocii
naniHHga 6yno odiuinHo 3abopoHeHe.

Ha 3aKkiH4eHHS nNpuBefeMO CBiJYEHHS 3 XUTTSA NpaBoOC/aBHUX
rpekis. Ha noyatky XX cTopidus, KoM TypKun Bucenmnm 6inbLuictb



npaBoOCfaBHUX rpekiB 3 obnacten Manoi Asii, Henoaanik Bia
CMupHun BigbyBCcsa Takuii BUNnagok. B ogHOro TypeubKoro
npoaasus M'ssca 6yna crtapa ikoHa lMpecBsaToi boropoauui, Ky BiH
BMKOPUCTOBYBAB K AOLWKY Ans M'aca. OanH npaBocnaBHUN,
nobaunBLLN LEe, BUPILLMB 3YNUHUTU L0 HArly Hapyry Haa
CBATUHEI i pa30M 3 M'SICOM KYMNMB iKOHY SIK 3BUYaWHYy AOLUKY.
MpuHic AoAOMY, OYUCTMB Ti | NOBICMB Ha CTiHi Y BiTanbHi. Ha
HewacTs, BiH Nnanme. Yepe3 agekinbka OHIB y CHi MoMy aBuiacs
MpecBaTa boropoauus i nonepeanaa Moro: SKWO BiH He
nepecraHe onoraHoBaTh Ii iIKOHY LMrapKoBMM AMMOM, TO Hexai
Kpalie noBepHe ikOHy TypkoBi. boropoauus Bonina, wob Toun
pi3aB Ha Hi M'Aco, HiX Wo6 NpaBoOCIaBHUN XPUCTUSIHUH
obkyptoBaB ii CMOpPOAOM “AMsBO/IbCbKOro KagiHHs"”. XpUCTUSAHWH
YCBIiAOMMB CBIiN rpiX i HikoNW Binblie He nanus.

Mary / Prayer / Death

Question

What are your beliefs about the Virgin Mary—most particularly do
you pray to her?

Why do you pray for the departed? The Bible clearly says it is ap-
pointed unto man once to die and after that the judgement. Re-
call the rich man after death!

Answer

Your first question was, "What are your beliefs about the Vir-
gin Mary—most particularly do you pray to her?”

We believe that the Virgin Mary is the Mother of God. Through
her He Who was God before the ages took on our human nature
without relinquishing His divine nature or confusing or "meshing”
it with the human nature in any way. The Mother of God is often
referred to as the “"New Eve,” for she said “yes” to God whereas
the first Eve said “no.” We believe that the Mother of God was
sinless of her own free will, that she remains ever-virgin, and
that she is the “living tabernacle” of God inasmuch as her womb,



as one hymn states, becomes
“more spacious than the heav-
ens” by carrying within it the
Savior of the world, Jesus
Christ.

Properly speaking, Orthodox
Christians do not “pray to” the
Mother of God instead of God;
we seek her intercession be-
fore her Son, asking her to
pray on our behalf; another
Orthodox hymn states that
“the prayers of a mother
availeth much before her Son.”

With regard to certain teach-
ings about the Mother of God
held by other bodies, such as
the Roman Catholic doctrine of
the Immaculate Conception,
such are foreign to Orthodox
Christianity. Non-Orthodox should never assume that the Ortho-
dox doctrine concerning the Mother of God is identical with that
of Roman Catholicism, nor should they condemn Orthodox teach-
ing based on what they know of Roman Catholic doctrine on the
Virgin Mary.

Your second question was, "Why do you pray for the depart-
ed? The Bible clearly says it is appointed unto man once to
die and after that the judgement. Recall the rich man after
death!”

Unfortunately, you begin this by asking a question which you
then seem to answer and then offer chastisement. Perhaps you
are assuming that the Orthodox doctrine concerning the Last
Things are identical with those of other bodies, specifically Ro-
man Catholicism, which is not the case either.

We believe that death is the result of sin, that death is not a part
of God'’s original design for mankind: “"For I have no pleasure in
the death of anyone, says the Lord God; so turn and live” (Ezek



18:32). Death was not
“created” by God, who is the
Source and Author of all life
and Who, by revealing His
Name as "I AM” to Moses re-
veals that He is Existence It-
self: "God did not make death,
and takes no pleasure in the
destruction of any living thing;
He created all things that they
might have being” (Wis 1:13).
Death is a consequence of the
first sin, a consequence which
touches all humanity. Jesus
Christ came into the world to
conquer death, to point the
way to new and eternal life, to
offer a refuge from corruption
and all that corrupts God'’s
“good” creation. This was ac-
complished through the death
and resurrection of Jesus
Christ, who “has been raised from the dead, the first fruits of those
who have fallen asleep. For as by a man came death, by a man
has come also the resurrection of the dead. For as in Adam all die,
so also in Christ shall all be made alive. But each in his own order:
Christ the first fruits, then at His coming those who belong to
Christ. Then comes the end, when He delivers the kingdom to God
the Father after destroying every rule and every authority and
power. For He must reign until He has put all His enemies under
His feet. The last enemy to be destroyed is death (1 Cor 15:20-
26). Finally, our hope as Christians is to share in Christ’s victory
over death: "I am the resurrection and the life; he who believes in
me, though he die, yet shall he live, and whoever lives and be-
lieves in me shall never die” (Jn 11:25-26).

Death, for Orthodox Christians, is always a tragedy, something
which distorts the goodness and beauty of God’s creation. By His
own example at the tomb of His friend Lazarus we see that death
is always tragic, even for the One Who conquers death. Christ



came to proclaim new life, to acknowledge that death is not a
transition into eternal oblivion, to announce that "through [Him]
God will bring with Him those who have fallen asleep” (1 Thess
4:14). We also believe that "if we have been united with Him in a
death like His, we shall certainly be united with Him in a resur-
rection like His. ...If we have died with Christ, we believe that we
shall also live with Him” (Rom 6:5,8). Concerning prayers for the
dead, your question, which is more of a statement, seems to be
directed at those who teach that after death humans may en-
counter “purgatory,” an intermediate state in which the
“punishment” accorded to sin must be “purged” before one can
enter the eternal Kingdom of God. This teaching, found among
the Roman Catholics but completely alien to Orthodox Christiani-
ty [which rejects the doctrine of purgatory], implies that one
should pray for the release of the souls of the departed from such
punishment and may imply that the departed, of their own will,
can freely repent of the sins they committed during this lifetime.

Orthodox Christians pray for the dead so that the Lord will have
mercy on their souls, that He will grant them eternal rest “in the
bosom of Abraham, Isaac, and Jacob,” that He will extend His
unfathomable love upon them, and that He will receive them into
that state “in which there is neither sickness, nor sighing, nor
sorrow, but life everlasting.” Saint Paul clearly teaches that those
who have gone before us are still members of the Body of Christ,
the Church. And it is the duty of the members of the Church to
pray for one another. Just as the living continually beseech God
to have mercy on them—and may rightly offer prayers to God on
behalf of their living spiritual sisters and brothers as well as re-
quest prayers on their own behalf from others—so too we have
the duty to pray for all members of the Body of Christ, even
those who have departed this life and still “belong to Christ.” One
will find that the early Christians, surrounded as they were by
death as a result of official persecution on the part of the Roman
Empire, took great care to honor the dead, to bury them with
great care and reverence—to the point of offering the Eucharistic
celebration on their graves, which is one of the earliest indica-
tions of the veneration of their relics! —and to remember them
especially on the anniversary of their deaths which were seen as
“birthdays” into eternal life. In asking God to have mercy on the



souls of the departed, we also ask God to have mercy on us who
are still in this life, and we recognize that we too shall die. All
members of the Church, living as well as faithful departed, cry
before the throne of God, "Lord, have mercy on us.”

Proof of Confession

Question

If I choose a Father confessor other than my local Priest, am I
required to provide written proof that I have performed an act of
penitance and received absolution to my local priest.

Can he refuse me communion?

If he will accept my unlying word, how long can I receive com-
munion before I make another confession?




Answer

In general, every Orthodox Christian should have a Father Con-
fessor. Ideally this should be the person’s parish priest. If, for
some worthy reason, a person desires to confess in the presence
of another priest and to consider him as his or her Father Con-
fessor, he or she should, out of respect and in an open and hon-
est manner, discuss his or her reasons with his or her parish
priest and seek his blessing. While I have never heard of provid-
ing written proof for confessing or receiving absolution from
one’s Father Confessor, it stands to reason that, if one’s parish
priest is aware of the circumstance, one would choose to main-
tain communication with his or her parish priest and inform him
of the occasions on which he or she went to Confession.

With regard to whether or not the parish priest can refuse to
give an individual Communion, it must be understood that the
priest is the guardian of the Holy Mysteries which, as the Holy
Fathers warn, can be to our condemnation as well as our salva-
tion. Technically a priest does not “refuse” to give Communion to
someone; it would be more correct to say that the priest must
discern, recognize, and respond to any circumstances by which
an individual has cut off himself or herself from the Eucharist or
any other sacrament. In other words, it is not the priest who
“refuses” to offer the sacrament but, rather, the circumstance in
which the person is involved which makes it impossible for the
priest to offer the sacrament.

Concerning the frequency of the reception of Holy Communion
and its relationship to the frequency of Confession, this is a mat-
ter which must be thoroughly discussed with one’s parish priest
and one’s Father Confessor, should they be two separate per-
sons. There is no “standard” here, just as there is no “standard”
frequency that should be followed in tending to physical ailments
and needs under the guidance and direction of one’s family phy-
sician.

In every instance, it is always best to discuss such concerns with
one’s pastor and to follow his guidance, just as one would dis-
cuss one’s physical health with one’s physician and follow his or
her advice and direction.



Join or Renew Your Membership

REMINDER

We are coming up to the end of the year. If you wish to vote at
the 2017 Annual General Meeting you will need to be a paid up
member for 2017.

You have until Dec. 31, 2017 to pay your membership dues
for 2017. But why wait? Do it today!

Payment can be given to John Gergesha, Treasurer.
Forms available in church foyer.

e Family - $350.00 ¢ Single - $175.00

Why do we want a form?
* Allows our priest to contact you
* This helps us keep our records and information current.
*  We can send you important information about the church
* You will receive The Herald newspaper from Winnipeg.
* Registration with Ukrainian Orthodox Church of Canada and
Eastern Eparchy

Annual General Meeting — Sunday, January 28, 2018



