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Вознесіння Господнє 

Свято Вознесіння Христового належить до двунадесятих свят і 
відзначається Церквою на 40-й день після Пасхи, який завжди 
припадає на четвер шостого тижня. 
 

Після Воскресіння Свого Господь наш Іісус Христос перебував на 

землі ще 40 днів. Він неодноразово являвся апостолам у Своему 

прославленому безсмертному Тілі, щоб навчати їх таїнам Царства 

Небесного, і разом з тим нагадував про необхідність отримання дарів 

Святого Духа по обітниці Бога Отця, без яких неможливо здійснити 

величну справу проповіді Євангелія всьому світові. 

Ще напередодні Своєї хресної смерті, на Таємній Вечері, сидячи в 

колі учнів, Христос говорив їм:  

«Краще для вас, щоб Я пішов, бо як Я не піду, 

Утішитель (себто Св. Дух — авт.) не прийде до 

вас» (Ін. 16; 7). 

Про це ж Він нагадав апостолам і перед Своїм Вознесінням до Свого і 

нашого Отця Небесного:  

«Ви приймете силу, як Дух Святий зійде на вас, і 
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будете Моїми свідками в Єрусалимі й в усій Іудеї 

та в Самарії, та аж до останнього краю 

землі» (Діян. 1; 8).  

І, прорікши це, Господь почав підійматись угору прямо на 

очах учнів. 

Свято Вознесіння Господнього вінчає Пасху — Воскресіння Господнє 

— та готовить нас до величного свята П’ятидесятниці, тобто 

прокладає шлях для сходження у світ Святого Духа й утворення на 

землі Церкви Христової. Саме очікуване на той час диво 

П’ятидесятниці давало Христові право сказати:  

«Я перебуватиму з вами в усі дні до кінця 

віку»(Мтв. 28; 20). 

Господь, приготований у Жертву за гріхи світу ще до створення світу, 

є Главою Церкви Христової.  

«Він був ранений за наші гріхи, за наші провини 

Він мучений був, — кара на Ньому була за наш 

мир, Його ж ранами нас зцілино... Він гноблений 

був та принижений, але вуст Своїх не відкривав. 

Як ягня був проваджений Він на заколення, й як 

овечка перед стрижіями своїми мовчить, так і Він 

не відкривав Своїх уст...»,  

— пророкував за кілька століть до Різдва Христового пророк 

Ісайя (53; 5–7). 

У день Вознесіння Господнього важливо не забувати про те, що 

вознісся Господь із слідами страждань за наші гріхи. Пам’ятаєте 

Фому, котрий повірив у Воскресіння Христове лише вклавши пальця 

в Його рани? Сидячи у славі поряд з Богом Отцем, Христос і досі несе 

на Своєму Тілі рани, що наносимо ми Йому знову й знову. Такою є 

ціна нашого спасіння... 

Христос реально, а не номінально є Спасителем. Він донині несе на 

Своїх плечах слабкість і немічність людей. Вся скорбота землі, весь 

біль і жах лежать на Христові навіть після Воскресіння і Вознесіння 

Його у славі. Христос донині залишається Агнцем Божим, заколеним 

за спасіння світу. 

Його життя, страждання, хресна смерть, Воскресіння і Вознесіння 

включені на завжди в таємницю Триєдиного Бога — Отця і Сина і 

Святого Духа — в ім’я Якого Господь заповів хрестити людей і, таким 

чином, навчати всі народи. 

 



 

  

Боротьба за душі 
 
Кажуть, що кожної секунди у світі 
хтось помирає. Щосекунди десь душа, 
розлучившись із тілом, підіймається 
туди, де визначено їй прийняти Божий 
присуд щодо себе. Секунда – це дуже 
малий проміжок часу. Якщо б не 
заважало тіло, ми могли б бачити 
майже безперестанну появу світлих 
або темних смуг, які позначають шлях 
сходження душ померлих людей, 
подібно до того, як бачив 
преподобний Антоній Великий душу 
авви Амона, яка возносилася разом із 
ангелами. І душі не самі возносяться: 
їх завжди супроводжують до Бога 
ангели, і завжди перегородити їм 
шлях намагаються демони. 
 
Тому, ось який безперервний рух 
відбувається у невидимому світі, у 
всьому просторі, що відділяє землю від неба!.. Фізика нічого не 
бачить у атмосфері, окрім повітря із випадковими домішками деяких 
інших атмосферних тіл, а Одкровення запевняє, що це є “сфера 
влади повітряних духів злоби піднебесних” (див. Еф. 2, 2), котрі не 
сплять ні вдень, ні вночі, прагнучи нам заподіяти щось зле. І 
протягом усього життя нашого спокушають нас, щоб впіймати (мов 
той хижак, що полює на здобич, нападаючи на неї неочікувано). І 
після відходу нашого звідси (із життя земного),  женуться вслід – чи 

не вийде як-небудь вирвати 
душу із рук ангелів, які 
охороняють її. Вирвати-то не 
можуть, якщо тільки не буде в 
нас нічого такого, від чого 
відреклися ми в святому 
Хрещенні. Якщо ж є, то біда: все 
те подібне до забороненого 
товару. На митницях його 
забирають і ще й штраф беруть. 
А там, у широті повітряній, 
товару не забирають, але душу 
беруть усю, якою вона є. І рада 
була б людина дати якийсь 
викуп: але що ж даси замість 
душі своєї? 
 

Але як же бути? А ось як: потрібно усе це заборонене викинути 
раніше, ніж доведеться проходити митарства. Викидається ж воно 
покаянням, відстороненням від гріха і оплакуванням його. 
Сильна і молитва Церкви, яка супроводжує тих, що відходять, 
сильніше за неї на землі немає нічого для душ християнських. Але, 



 

 

щоб вона виявила спасительну дію над кимось, потрібно, щоб у них 
було дещо, до чого б вона могла прищепитися, щоб, поєднавшись 
через це із душею, могла вона потім із душі захищати і вражати 
стрілами нападаючих ворогів. Що ж це за дещо? В ідеалі – віра з 
любов’ю поєднана, але якщо цього немає, то покаянні почуття по вірі 
у Господа. 
 
Святитель Феофан Затворник 
 

 
 
Chrysostom and the Wise Stewardship 
of Our Money 
 
Question 
 
Recently I came across some quotes from St. John Chrysostom concern-
ing wealth which I find disturbing. First, he writes, “our money is the 
Lord’s, however we may have gathered it.” Second, God allows us 
wealth “not for you to waste on prostitutes, drink, fancy food, expensive 
clothes, and all the other kinds of indolence, but for you to distribute to 
those in need.” He also writes that wealth is theft, not because it was 
stolen as a means of gaining wealth, but because keeping it is to deprive 
others of their needs: “To deprive is to take what belongs to another; for 
it is called deprivation when we take and keep what belongs to others.” 
Chrysostom’s words seem to go against the spirit of the Gospel that 
beckons and knocks, as opposed to bullying people into submission. Al-
so, Orthodoxy teaches not only asceticism but feasting, so I don’t under-
stand why he is so condemning of all excess. Chrysostom’s words keep 
me feeling condemned about spending any money on vacation, eating 
out, etc. I understand not spending money on prostitution, but the rest 
seems a bit harsh, almost to the point on anti-materialism. Does he real-
ly mean we shouldn’t ever spend money on anything other than the very 
basic needs and then “the poor.” 
 
Answer 
 
YOU WRITE: Recently I  came across some quotes from St. John 
Chrysostom concerning wealth which I find disturbing. First, he writes, 
“our money is the Lord’s, however we may have gathered it.” 
 
RESPONSE: This is the very basis of Christian stewardship. Every-
thing we possess—our time, our talents, and our treasures [“money,” 
material possessions]—are gifts from God and, as such, they ultimately 
belong to Him. They are given to us by Him; we, in turn, are called to be 
good stewards of His gifts, as Saint Paul writes. [A “stewards” is a 
“manager.”  
Hence, a “Christian steward” wisely manages God’s gifts.]  
 



 

  

 
YOU WRITE: Second, God al-
lows us wealth “not for you to 
waste on prostitutes, drink, fancy 
food, expensive clothes, and all the 
other kinds of indolence, but for 
you to distribute to those in need.” 
 
RESPONSE: I f our wealth is a 
gift from God—a gift we are called 
to steward or manage wisely—then 
it would follow that using our 
wealth to fund our obsessions or 
passions or carnal pleasures is sin-
ful, wouldn’t it?  
Does not Scripture call upon us to 
distribute a portion of our wealth 
to those in need? And are we not 
called to overcome our passions 
and obsessions, our preoccupation 
with ourselves to the exclusion of 
others, especially “the least of the 
brethren?” 
 
YOU WRITE: He also writes 
that wealth is theft, not because it was stolen as a means of gaining 
wealth, but because keeping it is to deprive others of their needs: “To 
deprive is to take what belongs to another; for it is called deprivation 
when we take and keep what belongs to others.” 
 
RESPONSE: In light of the above, if one accumulates wealth for 
the exclusive purpose of accumulating wealth, is this not theft, inasmuch 
as one’s wealth is not being managed wisely for the good of others, the 
needy, the poor? Is this not completely consistent with the gospel in 
which Christ points out the foolishness of the man who builds bigger 
barns in which to store his harvest, only to die that very night and leave 
it all behind? And is not what Chrysostom writes here fully consistent 
with “how does it profit a man to gain the whole world and to lose his 
soul?” 
 
One aspect of wise stewardship, of the wise management of God’s gifts, 
is to share it with those in need. [Is this not what we are commanded to 
do by Christ, Who says that we will be judged on how readily we fed the 
hungry, clothed the naked, gave drink to the thirsty, etc., in response 
not only to their needs, but also in response to our willingness to 
acknowledge His very presence in them?] If we have more than we can 
possibly need or use, and we know of others who have nothing, is not 
withholding God’s gifts to us from them theft? 
 
This does not mean that we must give away everything, leaving ourself 
in abject poverty. Neither Saint John Chrysostom, nor Christ Himself, 
teaches us to do this. What it means is that a portion of what we have is 
to be shared—and not just a “token amount” simply to fulfill an expecta-



 

 

tion or “the minimum.” In the OT, this was the 10% tithe; in the NT, we 
discover that we are asked to give the “first portion”—that is, to set 
aside the first portion of our treasures [or, in contemporary terms, our 
pay check] for the work of God and for the poor, using the remainder for 
ourselves [but not on prostitutes, booze, and frivolous things that would 
constitute an unwise use of God’s gifts]. All of this applies to every gift 
with which we have been blessed, and not just to money. For example, 
our ability to speak is a gift from God, yet is it not possible that we can 
use this gift unwisely, by gossiping, by slandering others, by taking the 
Lord’s name in vain? Sight is a gift from God, yet is it not possible that 
we can use this gift unwisely, by viewing pornography or reading less-
than-edifying literature or snooping on others? These gifts can also be 
abused, or improperly managed too. 
 
YOU WRITE: Chrysostom ’s words seem to go against the spirit of the 
Gospel that beckons and knocks, as opposed to bullying people into sub-
mission. 
 
RESPONSE: Saint John is not “bullying people into submission;” he is 
frankly and openly pointing out the excesses that surrounded him, and 
that continue to surround us in our own time. He is “speaking the truth,” 
and the truth can sting when those who do not wish to hear it, hear it. 
This is not bullying, any more than Christ calling the pharisees hypo-
crites and a brood of vipers was bullying; it is a statement of fact and 
reality. [Saint John Chrysostom was well known for “telling it like it is,” 
mincing no words to speak the truth; so was Our Lord!] The only sub-
mission to which Our Lord and Saint John call us is submission to God, 
which hardly goes against the spirit of the Gospel. 
 
YOU WRITE: Also, Orthodoxy teaches not only asceticism but 
feasting, so I don’t understand why he is so condemning of all excess. 
 
RESPONSE: Can you name any excesses that are spiritually up-
lifting or edifying, or any passions that lead us to virtue and godliness? 
Does feasting necessarily involve prostitutes, drunkeness, gluttony, and 
the things Chysostom clearly condemns? Of course we are called to 
feast.  
Harvey Cox, in his book “Feast of Fools,” laments that in our culture 
people have lost the true understanding of what it means to feast, often 
being so obsessed with making sure that people are having a good time 
that no one has a good time. Yet “feasting” is not synonymous with de-
bauchery; Saint Paul not only condemns debauchery in general, but pro-
vides a rather lengthy list of those things which we need to avoid and 
which, while some may argue constitute “feasting,” are not elements of 
true, wholesome feasting. “Feasting” in the Christian sense is quite dif-
ferent from “feasting” as understood in pagan Roman times, or 
“feasting” as the residents of Animal House would define it! 
 
All excesses and obsessions are sinful. Eating a well-prepared meal in an 
expensive restaurant is not, in and of itself, an excess; gluttony is. Peri-
odically enjoying a glass of fine wine is not an excess; drunkeness is. 
Making love to one’s spouse is not an excess; having sex with a prosti-



 

  

tute is. Buying a new coat is not an excess; buying a dozen new coats, 
while hoarding two dozen old ones which one neither needs nor will wear 
again when there are those who could use them, is an excess. Owning 
dress shoes and sandals and boots and gym shoes is not an excess; own-
ing 200 pairs of shoes is—and this not only violates the principles of good 
stewardship and the command to minister to the least of the brethren, but 
it likewise violates the spirit of the popular saying, “I once felt bad be-
cause I had no shoes, until I met a man who had no feet.” 
 
Also, while one must keep in mind the principle, “all things in modera-
tion,” as Christians we are also called upon to discern that there are in-
deed some things to which this principle cannot be applied, as Saint John 
Chrysostom aptly points out. For example, one does not engages prosti-
tutes “in moderation.” By definition, one does not “get drunk” in modera-
tion. And how would one be “moderately gluttoness?” 
 
YOU WRITE: Chrysostom ’s words keep me feeling condemned about 
spending any money on vacation, eating out, etc. 
 
RESPONSE: Why? Is taking the family on a well-deserved one-or-two
-week-per-year vacation an excess? Surely this is hardly akin to engaging 
the services of prostitutes. Is going out to dinner on a Tuesday evening an 
excess? Surely this is hardly akin to engaging in ongoing gluttony or 
drunken beer bashes. 
 
If, however, one reasons, “I will not give anything to the Lord’s work or to 
the poor, because if I do, I will not be able to go on vacation, or I will not 
be able to dine out; hence, I will use my hard-earned money exclusively 
for myself and for my own pleasure,” then indeed a vacation or a night 
out could condemn us—NOT because a vacation or a night out is sinful or 
obsessive in itself, but because our sole concern for using our treasures 
for our selves, with no regard for others, is indeed “theft.” In such in-
stances, we imply that God has given me gifts, not not others; we imply 
that we have no need to be concerned with others, but only with the self.  
 
Elsewhere, St. John Chrysostom laments, “You fret over which carpeting 
to put on your floor, yet you ignore your brother who is starving.” This is 
theft; it is sinful, because it is not a wise use of the treasures with which 
we have been blessed—treasures that belong to God in the first place, 
that He gives to us freely, and that He expects us to manage wisely.  
 
At the same time, Saint John is not saying that carpeting is evil, nor that 
we should not carpet our homes. We can live without carpeting; we can-
not live without food. What Saint John is saying here is that, if all one is 
concerned about is carpeting, ignoring the needs of others in the process, 
one is indeed not a wise steward, a wise manager, and one is indeed 
stealing that which, in reality, belongs to God in the first place. 
 
YOU WRITE: I  understand not spending money on prostitution, but 
the rest seems a bit harsh, almost to the point on anti-materialism. 
 
RESPONSE: You are reading a lot more into Saint John ’s words than 
you should, and casting his words into your own frame of understanding, 



 

 

 failing to adjust your understanding to what he is saying. Please take no 
offense, because none is intended here, but this is not a wise use of God’s 
gift of reasoning. For example, Saint John Chrysostom lumps the eating of 
“fancy food” with “prostitution.” Clearly, he is not referring to the casual 
night out for a good steak with the wife and kids. He is talking about 
those who, as the old saying goes, “live to eat,” who engage in gluttony 
and wastefulness, who show no concern for the hungry but only for their 
own pleasure and gratification, who participated in the excesses that were 
quite common in his time and the culture in which he lived—the late Ro-
man Empire, which was hardly a paradigm of moderation. It is—or should 
be—quite obvious that he is not lumping a night out with the family at the 
neighborhood restaurant in the same category as prostitution, isn’t it? 
 
YOU WRITE: Does he really mean we shouldn ’t ever spend money on 
anything other than the very basic needs and then “the poor.” 
 
RESPONSE: He says neither, at least in the passages you are ques-
tioning. He is addressing obsession with riches—that obsession by which 
those so obsessed use their wealth exclusively for themselves, for their 
own pleasures and passions [prostitution and drunkeness and gluttony—
passions—are not in the same category as a Tuesday evening meal at 
Steak and Shake or the family vacation to Disney World or a few glasses 
of champaigne to mark the new year or to toast a newly married couple] 
with no concern for others. He is addressing pure, unadulterated selfish-
ness—those who are, as we would say today, “out of control,” who allow 
their wealth to manage them, even as they fail to or refuse to manage 
God’s gifts wisely; those who fail to see that their wealth [as well as eve-
rything else they have been given by God] is, in reality, not their 
“personal possession” but, rather, gifts from God that ultimately belong to 
Him; those who fail to understand, as the old saying goes, that “you can’t 
take it with you.” 
 
In the burial service of the Orthodox Church, there is a hymn which re-
minds us of this very point. “Come let us gaze into the tombs…. Who is 
the rich man, and who is the poor? Who is the master and who is the 
slave?...”  
 
Ultimately, God makes no distinction; in death, there is no distinction, and 
all stand equal before the throne of God to make account for whether they 
fed the hungry, clothed the naked, gave drink to the thirsty, ministered to 
the infim and imprisoned—and discerned the image of God in the “least of 
the brethren.” The person who thinks that by accumulating untold wealth 
in this life, or who hoards his or her earthly treasures like the man who 
pulled down his barn to build a bigger one, only to die that very evening, 
is truly deluded, precisely by his or her failure to realize that one should 
not store up treasures on earth while failing to store up treasures in heav-
en. 
 
Read Luke 16:19-31, concerning the rich man and Lazarus. It’s an eye-
popper!! 
 



 

  

 
Dear Brothers and Sisters, 
 
Join us for an historic event as all churches in the 
Eastern Eparchy celebrate the 100th Anniversary of 
the Ukrainian Orthodox church in Canada on Sun-
day June 3, 2018. 
 
All churches will be closed that day, so that everyone 
can celebrate together at All Saints of Ukraine Chap-
el.  The day will start with a Hierarchical Divine Lit-
urgy with His Grace Metropolitan Yurij in attend-
ance, followed by lunch, concert and Thanksgiving 
Moleben.  Children's activities, parish displays and 
historic slideshow will certainly be of great interest. 
A highlight will be the display of several icons and 
relics which we can venerated. 
 
A block of tickets has been set aside for St. Anne's 
congregation which can be purchased on Sunday, 
May 13 at church or by emailingin-
fo@stannesorthodox.ca. 
 
Don't miss this centennial celebration.  We look for-
ward to seeing you there. 
 
There is a youth and family program on June 2 . 
 
Please see the following Ukrainian and English post-
ers for more details. 



 

 

 

 



 

  

 

 


